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Codes and Coding Procedures for “Explaining Male Initiation Ceremonies: New Cross-Cultural Tests and a Catalytic Model.” 2010. 

(To accompany article by Carol R. Ember and Melvin Ember published in the Journal of Cross-Cultural Psychology, 2010. in the special issue edited by Carolyn P. Edwards and Thomas Weisner)
The actual codes can be found in the accompanying Excel spreadsheet. The following text explains the codes and procedures. All the disagreements between the first author and the ratings by others are explained in the final “Coding Notes on Disagreements” section.
General Information: 

1) Column 1 of EmberEmberInitiation_JCCP lists the identification number (SCCS_ID) for the Standard Cross-Cultural Sample (Murdock and White 1969). For the variables relating to male initiation and child-rearing there are two ratings—the first of each set was made by CRE; the second of each set was derived from other researchers’ ratings as explained below.
2) CRE rated cases from the SCCS that met the following criteria: 

a) Those cases for which two (and sometimes three) independent coders had either the same initial ratings or were "close"
on the 5-point ordinal scale of overall war frequency; 

b)  the society had to be covered in the Human Relations Area Files Collection of Ethnography (about 85% of the cases in the Murdock/White sample are now in the HRAF collection—eHRAF World Cultures or the paper or microfiche set ); 

c) the society must have been rated on male initiation more confidently than “highly doubtful” by Schlegel and Barry (1979), on mother-child sleeping and post-partum sex taboo other than “highly doubtful” by Barry and Paxson (1971), and on residence by Murdock and Wilson (1972). 

d) Although CRE subsequently decided to re-code sleeping arrangements, post-partum sex taboo, and male initiation ceremonies, she did not try to code cases for which previous authors were not able to make a rating. 

3)  In all the ratings made by Carol R. Ember (CRE), she looked for ethnographic information that pertained to the time period around the ethnographic present (no more than 15 years prior to the time, nor more than 10 years after) as specified in Murdock and White (1969).  This was the same time period we previously focused on for our warfare ratings (C. R. Ember and M. Ember 1992b). Although ethnographic information was usually sought for the specific reference specified in the Murdock/White sample, occasionally the ethnographer referred to considerable variation within the society on a particular trait. In those occasional cases, CRE declined to rate the variable because she was adhering to the principle that it is important to keep the time and place focus for all the variables the same (per society).
4) In a few instances ethnographers described variation within the society (such as variation in the presence of male initiation among the Somali). For this study, CRE, coded such cases “uncodable” on male initiation because the overall frequency of warfare may pertain in whole or in part to the frequency of external warfare, which is judged in reference to the society as a whole. 
I. Male Initiation Rites as Defined by Whiting, Kluckhohn and Anthony (1958)
A. CRE Ratings (WKA_CRE—see our Column 2)
1) The first author’s ratings of male initiation ceremonies were made in a two-stage process. First, an assistant
 retrieved information from the HRAF Collection of Ethnography for all those societies that met the criteria described above and that were also coded by Schlegel and Barry (1979) as having male initiation ceremonies. The assistant was instructed to match the time focus stipulated in the Ember and Ember (1992a, 1992b) warfare ratings. Then, the first author used the information collected by the assistant to code societies for the presence or absence of male initiation ceremonies according to the Whiting et al. (1958) definition.  Agreements and disagreements on the ratings of male initiation (using the Whiting et al. definition) and using data from Schlegel and Barry (1979) are indicated by comparing columns 2 (CRE’s ratings) and column 3 (ratings based on other researchers).

Whiting, Kluckhohn and Anthony (1958:360), define a male initiation ceremony as a rite of passage from boyhood to manhood which involves at least one of the following elements: painful hazing,
 a genital operation, seclusion from women, and tests of endurance and manliness. If a society had one of these elements, it was classified by Whiting et al. (1958) as having a male initiation ceremony. That definition was used here. 
	0
	Not codable 

	1
	 Male initiation ceremonies classified as absent if:

a) there was a rite of passage from boyhood to manhood, but none of the elements mentioned by Whiting, Kluckhohn and Anthony (i.e., painful hazing, a genital operation, seclusion from women, and tests of endurance and manliness)  were present in that rite of passage.
b) there was no rite of passage from boyhood to manhood indicated by the ethnographer. ( Note: CRE did not infer absence from the absence of mention unless the ethnographer described childhood and adolescence with sufficient detail that one could draw a strong inference that such rites were absent.)

	2
	male initiation ceremonies classified as present if:

a) there was a rite of passage from boyhood to manhood and one of the four elements (see above) were part of that rite. 


B.  Ratings Constructed from Schlegel and Barry (WKAINIT2—see our Column 3).
The coded data from Schlegel and Barry (1979) used to construct this measure included the following (the column numbers are theirs): 1) presence or absence of male initiation (column 1); 2) primary physical components (column 7); and 3) primary cognitive or performance components (column 9). Note that Schegel and Barry (1979) explicitly rated the presence or absence of genital operations during initiation (scores 5 or 6 in column 7) and the presence or absence of seclusion (scores 5 and 6 in column 9), two components that were part of the Whiting et al. (1958) definition of male initiation rites. While they had no explicit codes for tests of manliness or painful hazing, we assumed that either of these would involve pain and so we could assume that such features were present if “pain” other than a genital operation (score 4 of column 7) were a part of male initiation.  Schlegel and Barry (1979: 199) consider an adolescent male initiation ceremony as “some social recognition, in ceremonial form, of the transition from childhood into the next stage.” 

	0
	Not codable

	1
	 Male initiation ceremonies classified as absent if:

1 in column 1 or 2 in column 1 but other than 4, 5, or 6 in column 7, or other than 5 or 6 in column 9

	2
	male initiation ceremonies classified as present if:

2 in column 1 and any one of the following:

a) 4, 5, or 6 in column 7 (pain other than genital, genital pain, or both)

             b) 5 or 6 in column 9 (seclusion or seclusion and taboo)


II. Exclusive Mother-Child Sleeping 
A. CRE Ratings (MCHSLPCRE—see our Column 9) 
1) The primary category used in the HRAF Collection of Ethnography is OCM subject category 854 (infant care). However, if there was no clear information on sleeping arrangements, categories 513 (sleeping) and 342 (dwellings) were examined. If there was a different pattern for polygynous and non-polygynous households, category 595 (polygamy) was used to evaluate whether monogamy or polygyny was more prevalent. 
2) A temporary post-partum pattern was not considered; rather the prevailing pattern during the first year or two of infancy was assessed.  The scale used follows the definition used by J.W.M. Whiting (1964). 
	0
	Unable to rate for the time and place focus



	1
	Mother and baby do not sleep in the same bed or bedding or father sleeps in the same bed with mother and the baby.  (Note: If there is a cradle or cradleboard that the baby sleeps in, it may be inferred that the baby is not in the same bed or bedding as the mother and/or father.)


	2
	Mother sleeps with baby in the same bed or bedding and the father is in another bed, room or building.




B. Ratings Constructed from Barry and Paxson (1971) (MCHSLEEP—see our column 10)
To construct this code, data from Barry and Paxson (1971) on sleeping proximity (their column 1) was used as reprinted in Barry and Schlegel (1980). Cases coded by Barry and Paxson (1971: 473) as highly doubtful or uncertain ratings (indicated by square brackets in Barry and Paxson and by rsleep2=3 in our data set—see column 11) were omitted from all of our analyses. (The rsleep2=2 indicates that Barry and Paxson [1971: 473] considered the rating “somewhat doubtful or a strong inference”; rsleep2=1 indicates that the Barry and Paxson code was not enclosed by square brackets or parentheses.) In addition, cases coded 5 or 7 were omitted because the sleeping arrangements are not clear. 
	0
	Not codable

	1
	absent if sleeping proximity is 1-4 or 9

	2
	present if sleeping proximity is 6 or 8


III. Long Postpartum Sex Taboo
A. CRE Ratings (PPSTSHCE—see our column 6)
The primary categories used in the HRAF Collection of Ethnography were OCM subject categories 853 (Infant Feeding) and 834 (General Sex Restrictions). Other possibly relevant categories were 833 (Sexual Intercourse) and 846 (Postnatal Care). If there was a different pattern for polygynous and nonpolygynous households, category 595 (polygamy) was used to evaluate whether monogamy or polygyny was more prevalent. The scale used follows the definition used by Whiting et al. (1958) who contrasted postpartum sex taboos of a year or more versus shorter taboos.

	0
	Unable to rate for the time and place focus



	1
	Short—postpartum sex taboo typically lasts less than one year



	2
	Long—postpartum sex taboo typically lasts for one year or more


B. Ratings Constructed from Barry and Paxson (1971) – (PPSTSH1—see our column 7)
Data were used from Column 7 (Post-Partum Sex Taboo) from Barry and Paxson (1971, as reprinted in Barry and Schlegel 1980). Cases coded by Barry and Paxson as highly doubtful (indicated by square brackets in Barry and Paxson and by rppst=3 [see column 8] in our data set) were omitted from all of our analyses. Somewhat doubtful ratings (rppst=2 in our column 8) were included. A long postpartum sex taboo, defined as lasting more than a year, is indicated by 6 or 7; a taboo lasting less than a year is indicated by 1 through 5. Barry and Paxson’s scale did not correspond precisely to Whiting et al.’s divisions. In particular, category 5 of Barry and Paxson is “No more than one year.” Some of Barry and Paxson’s “5’s” may have a taboo of precisely a year, in which case they would be misplaced.

	0
	Not codable

	1
	short (1-5 from column 1)

	2
	long (6-7 from column 1)


IV. Whiting, Kluckhohn and Anthony (1958) Predictors of Male Initiation—Exclusive Mother-Child Sleeping and the Long Post-Partum Sex Taboo
A. CRE Ratings (WKAPDSH_CE – see our column 4)

Whiting, Kluckhohn and Anthony predicted that a combination of exclusive mother-child sleeping and a long post-partum sex taboo would predict male initiation. Accordingly, the following scale was created: 

	1
	1 on MCHSLPCRE and/or 1 on PPSTSHCE

	2
	2 on MCHSLPCRE and 2 on PPSTSHCE

	.
	Uncodable 


B. Ratings Constructed from Barry and Paxson (1971) – (WKAPDSH – see our column 4)
Same construction as in A immediately above except that the variables used are MCHSLEEP and PPSTSH1.
V. Marital Residence 
A. MWRES$ (in our column 13) reproduces the original score from Murdock and Wilson (1972 – see their column 9)
B. MWMATPAT (see our column 14) is a scale we created from MWRES$ as the degree of Matrilocality Versus Patrilocality. Left out are cases with: avunculocality as prevailing (A) or alternative (a); neolocality as prevailing (N); and matrilocal or patrilocal cases with neolocality as an alternative (n). Bn was considered Bilocal. Bm was considered equivalent to Mp since bilocality is a mixture of matrilocality and patrilocality and therefore the preponderance in Bm is matrilocality.
	5
	P

	4
	Pm

	3
	B or Bn

	2
	Mp or Bm

	1
	M

	.
	Other or missing


C. MWMATPATSH (see our column 15) is a dummy variable constructed from MWMATPAT contrasting Nonmatrilocal cases (3-5 on mwmatpat) versus Matrilocal (1-2 on mwmatpat). 
	2
	Nonmatrilocal

	1
	Matrilocal

	.
	Other or Missing


VI. Warfare More than Rare (FREQSH2—see our column 16)
The dichotomized warfare variable used for this study relied on data from Ember and Ember 1992b on overall warfare frequency (column 1 in the original). Ratings of overall war frequency (scale scores 1 to 5) with low reliability (reliability scores greater than  6 –see column 4 of the original) were excluded. All cases with overall war frequency scores of less than 2 (two is equivalent to warfare at least once every 3-10 years) were considered to have rare warfare; those with frequency scores of 2-5 were considered to have more than rare warfare.
	2
	More than rare warfare (scores 2-5)



	1
	Rare  (<2)

	.
	Not Reliable or not coded


VII. Level of Political Integration (C9—see our column 12)

We used transformed scores from Murdock and Provost (1973: their column 9) to measure whether or not there was a state. Their scale scores went from 0 to 4 (3 and 4 are state societies.; 0-2 nonstate. We added a 1 to each score, so nonstate societies are 1-3 and state societies are 4-5. 
Coding Notes

After briefly listing the agreements between CRE’s ratings and ratings made from data from other authors’ codes, the remainder of the coding notes detail the reasons for CRE’s decisions when there is a discrepancy. All coding notes may be obtained by writing to the authors.

Exclusive Mother-Child Sleeping. The following are the numbers of the sample societies for which CRE agrees on the presence or absence of exclusive mother-child sleeping as constructed from the Barry and Paxson data: 2, 12, 19, 23, 26, 28, 34, 40, 46, 48, 52, 57, 64, 77, 81, 95, 100, 105, 117, 124, 126, 127, 129, 134, 138, 140, 142, 143, 159, 161, 163, 167, 169, 172, 175.

Long Post-Partum Sex Taboo.  The following are the numbers of the sample societies for which CRE agrees on the presence or absence of the long post-partum sex taboo as constructed from the Barry and Paxson data: 8, 11, 12, 17, 23, 26, 28, 34, 36, 40, 41, 46, 57, 64, 68, 81, 89, 94, 95, 96, 97, 98, 100, 127, 129, 134, 140, 148, 159, 161, 163, 164, 165, 167, 169, 173, 174, 175.

Male Initiation Rites. CRE constructed two separate dichotomous codes: the presence or absence of male initiation as defined by Whiting, Kluckhohn and Anthony (1958); the other using Burton and Whiting’s (1961) definition.  As described in the text, CRE's ratings are compared with ratings constructed from Schlegel and Barry's (1979) codes.  For the Burton and Whiting definition, the presence or absence of patrilocal residence was taken from Murdock and Wilson (1972). (Note that Schlegel and Barry did not construct these codes; CRE did so subsequently from their published work.)  CRE's ratings of male initiation agreed with codes constructed from Schlegel and Barry's (1979) work on the following cases: 2, 8, 11, 12, 19, 23, 28, 34, 37, 40, 41, 46, 48, 50, 52, 57, 60, 64, 68, 77, 81, 84, 89, 94, 95, 96, 97, 98, 100, 117, 124, 126, 134, 138, 140, 142, 151, 159, 161, 163, 164, 165, 167, 169, 172, 173, 174, 175.


The following are annotated notes on disagreements.

Coding Notes on Disagreements

Kung (002) Special reference: !Kung (Ju/wasi) of the Nyae Nyae region. Time: 1950
CRE coded post-partum sex taboo as 0. HRAF doc.15 (Marshall) does say that they practice infanticide to space births because they want to nurse for 3-4 years. While this suggests no post-partum taboo, it is possible that there was one for a year or so.
Nyakyusa (008) Special reference: The Nyakyusa around the towns of Myaya and Masoko.  Time: 1934.

CRE did not code sleeping arrangements (gave it a 0) because although some diagrams are shown of houses with a "child's bed" separately (e.g., HRAF doc. 12: Bisgaard, p. 49 -- date 1955), she did not assume that an infant would be sleeping in a "child's bed." Furthermore, that document was later than the ethnographic present (1934).  From other sources, it is clear that the husband and wife slept in different beds, but the infant is not mentioned. (The code constructed from Barry and Paxson is the absence of exclusive mother-child sleeping.  Their actual code on sleeping proximity is a "2" which means that the mother sleeps in the same room but in a different bed than the infant; father sleeps in a different room or building.)

Kikuyu (011) Special reference: Fort Hall or Metume District.  Time: 1920.

CRE did not code mother-child sleeping (gave a code of 0) because although the materials suggest that husbands and wives typically sleep in different huts (HRAF document 1, p. 26; doc. 3, p. 17, and doc. 7, p. 134) nothing is directly said about where the mother and baby sleep. (The Barry and Paxson code is a "2.” which means that the mother and baby sleep in different beds with the father in another room. ).

Ibo (017) Special reference: the eastern and peripheral groups of the Isu-Ana divsion of the Southern or Owerri Ibo.  Time: 1935.

CRE coded them as having exclusive mother-child sleeping, with some inference due to a slightly earlier document (HRAF document 6, Basden, p. 59, [1900-1920]) that says that "The babe must always sleep with its mother (6:59)."  This piece of information was not inconsistent with that of Leith-Ross (HRAF document 5, p. 78) who says that "In monogamous families the mother goes into the inner room when she is nursing." And Green (HRAF document 3, p. 18) says that "In polygynous families, each wife has a house of her own." (The Barry and Paxson code is a "2" and therefore would have been coded as absent on exclusive mother-child sleeping.)

CRE coded this case (with some inference) as having male initiation present according to Whiting, Kluckhohn and Anthony's definition and absent according to Burton and Whiting's definition. (Based on Schlegel and Barry's codes, this case would be coded as absent on male initiation according to the WKA definition because Schlegel and Barry indicate an absence of a genital operation, an absence of other pain and an absence of seclusion.) CRE's comment: Initiation rites appear to be underground as of the ethnographic present, therefore the details are sketchy; nonetheless, they appear to be present.  CRE infers that it is a rite of passage because of the ethnographer's use of the term "initiation" in describing the rites. Green (HRAF document 3, p. 80) says "The question of initiation rites is not an easy one to deal with.  Those of the boys have gone underground to a considerable extent from fear of European disapproval...The chief feature of the rites was described as being the acquiring of aggressive medicine or magic...The medicine was put into the boys' eyes and into cuts in the skin over a period of eight days.  In so far as they were not supposed to cry it may be said that hardihood was inculcated.  CRE suggests that the rites involved pain, and therefore fit the WKA definition, but not the BW definition.  

Ashanti (019) Special reference: the Ashanti of the state of Kumasi. Time: 1895.

CRE declined to rate the length of the post-partum sex taboo because of the following contradictory evidence.  Amoo (HRAF document 20, p. 228) describes 'Akan' custom and says there must be no sexual intercourse for one to two years after birth."  Foulkes (HRAF document 10, p. 408; publ. 1908) says that the mother is supposed to live apart from her husband while she is nursing for about two years. But Fortes, listed as one of the main authorities for the SCCS sample says that intercourse is prohibited only for 80 days (HRAF document 5, p. 263). It is possible that some difference in time accounts for the discrepancy. (The Barry and Paxson code is a "2" and therefore would have been coded as a short post-partum sex taboo.)

Hausa (026) Special reference: The Zazzagawa Hausa. Time: 1900.

CRE declined to code this case on male initiation. (Schlegel and Barry indicate that a rite of passage for boys was absent.)  CRE comments that there is a discussion of circumcision at seven or nine for boys which might convey some change in status.  Greenberg (HRAF doc. 2, p. 23) says that a boy "receives a hut and field of his own" and  "The operation...marks his entry into the community as a functioning member..." However, Greenberg mentions no ceremony attached to the circumcision.  Rattray (HRAF doc. 4, p. 192, 194, 196, 198) describes circumcision, but there is no indication of change in status.  However, there are some ceremonial elements mentioned in Rattray's description. "Big powerful men" watch them and those men beat a kind of musical instrument and there are specifications about what the patients must not lie on.  It seems that there may be some vestigial elements of a prior ceremony, but whether or not it is a rite of passage at the time of the ethnographic present is unclear.

Somali (036) Special reference: Dolbahanta subtribe in 1900.

Documents on either side of the ethnographic present describe the husband and wife as occupying different sides of the house (HRAF doc. 11, p. 123; HRAF doc. 17, p. 14), but CRE could find nothing about the baby's sleeping position and therefore did not code for mother-child sleeping. (The Barry and Paxson code is a "6" and therefore would have been coded as present on exclusive mother-child sleeping.)


CRE judges this case unratable on male initiation because of the variation noted by Lewis (HRAF doc. 1, p. 134): "Among the Mijertein boys are circumcised in their seventh year; the ceremony is not a collective rite and appears to have no connection with age-sets.  In the north, however, and in trans-Juba, circumcision seems to be associated with initiation in age-grade organization, but this is a point requiring more study."  Schlegel and Barry code male initiation present, with circumcision.

Amhara (037) Special reference: Gondar District.

CRE did not find any information on the post-partum sex taboo for this time/place focus.

Tuareg (041) Special reference: The Tuareg of Ahaggar. Time: 1900.

Early documents (HRAF doc. 4, Benhazera p. 24 and HRAF doc. 1, Lhote, p. 84) both mention that men and women sleep on different sides of the tent.  But it is not clear where the baby sleeps, so CRE did not code mother-child sleeping.  HRAF doc. 1 (Lhote:84) notes that there are no cradles for babies among the Ahaggar Tuareg, and young children are placed on a skin or on blankets. (Barry and Paxson code this case "8" which would have been coded as present on exclusive mother-child sleeping.)

Gheg (048) Special reference: The Mountain Gheg of northern Albania. Time: 1910.

CRE did not code the post-partum sex taboo because no information on the appropriate time and place was found.

Basques (50) Special reference: Village of Vera de Bidasoa, Spain. Time: 1940.

There were no documents in HRAF with that time and place focus that had information on sleeping arrangements or the post-partum sex taboo.

Lapps (052) Special reference: The Konkama Lapps of Karesuando parish in northern Sweden. Time: 1950.

CRE did not code the post-partum sex taboo because no information on the 1950 time period was found.  The only information found referred to 1660 which indicated a six week post-partum taboo [HRAF doc. 11, no page number, category 834]. (Barry and Paxson code this case as a "4" which would have been coded as a short post-partum sex taboo.)
Gond (060) Special reference: The Hill Maria Gond. Time: 1938.

CRE declined to code sleeping arrangements. Grigson (HRAF doc. 1, p. 112) says "The agha is the husband's living and sleeping room..." which tells us that the husband and wife sleep apart.  However, CRE notes that there is no indication of where the baby sleeps.  (Barry and Paxson code this case "6" which would have been coded as present on exclusive mother-child sleeping.)


CRE declined to code the post-partum sex taboo. Elwin (HRAF doc. 2, page 441) is doubtful of the claim of a post-partum sex taboo: "After childbirth -- so many Muria claim -- a husband does not approach his wife for one, or even two years...This may possibly be true of a few villages under strong Hill Maria influence, but even there it seems to me doubtful...Elsewhere I have heard it said that 'when the wife feels an itching for it, she herself goes to lie with her husband.' " (Barry and Paxson code this case "3" which would have been coded as short on the post-partum sex taboo.)

Lepcha (068) Special reference: the vicinity of Lingthem in Sikkim. Time: 1937.

Gorer (HRAF doc. 1, p. 255) says that "Everybody has his own mattress, but married couples share pillows and blankets. The smallest infants sleep in their mother's arms; but as soon as they are big enough they are given their own bedding, for fear they should wet their parents' bedding. Occasionally a child is placed between husband and wife, but more usually on the far side of the wife."  Since the parents sleep together in the same bed, the infant, even if small enough to sleep in the mothers' arms, is not sleeping exclusively with her.  CRE codes exclusive mother-child sleeping as absent.  (Barry and Paxson code this case as an "8" which would have been coded as present on mother-child sleeping.)

Semang (077) Special reference: the Jahai subtribe. Time:1925.

CRE declined to code the post-partum sex taboo because no information was found.

Balinese (084) Special reference: the village of Tihingan in the district of Klunghung.  Time: 1958.

CRE found no information on mother-child sleeping from the Geertzes who described the specific focus.  The only reference to sleeping was from Belo (HRAF doc. 6, p. 136) from an earlier time [1931-1934]) who said that "Small children sleep with their parents, grandparents or huddle in a group together."  If anything, exclusive mother-child sleeping would have been coded "absent," but CRE did not think that this other doc. was appropriate, so she did not code it. (Barry and Paxson code this case as an "8" which would have been coded as present on mother-child sleeping.)


With regard to the postpartum sex taboo, CRE declined to code this case because the only information is from Covarrubias from over 20 years earlier. (Barry and Paxson code this case a "4" which would have been coded as short on the post-partum sex taboo.)
Alorese (089) Special reference: the village complex of Atimelang in north central Alor.  Time: 1938.

DuBois (HRAF doc. 1, p. 36) notes that "It sleeps alone with her until the father resumes intercourse.  It may be still kept on the same mat." CRE notes that since the postpartum sex taboo is about 6 months or more (when the baby sits up or crawls about), the sleeping pattern shifts about that time.  By Whiting, Kluckhohn and Anthony's criterion of exclusive mother-child sleeping being a year or more, this case might be coded as "absent;" however, since the post-partum period is somewhat indefinite in time and since the pattern shifts dramatically from "present" to "absent", CRE decided not to code this case.  (Barry and Paxson code this case as an "8" which would have been coded as present on mother-child sleeping.)

Kapauku (094) Special reference: the village of Botukebo in the Kamu valley. Time: 1955. 

CRE did not code this case on mother-child sleeping.  Pospisil (HRAF doc. 1, p. 135) is fairly clear that husbands and wives sleep in separate rooms;  however, CRE did not find information on where the baby sleeps.  (Barry and Paxson code this case a "2" which would have been coded as absent on mother-child sleeping.)

Manus (096) Special reference: the village of Peri. Time: 1955.

CRE did not find any information on mother-child sleeping for the focus, and therefore did not code this case on sleeping arrangements. (Barry and Paxson code this case an "8" which would have been coded as present on mother-child sleeping.)

New Ireland (097) Special reference: the village of Lesu. Time: 1930.

CRE did not code this case because although there was information on husbands and wives sleeping in different beds (HRAF doc. 1, p. 240), there was no information on mother-child sleeping past the first week (HRAF doc. 1, p. 67). (Barry and Paxson code this case an "6" which would have been coded as present on mother-child sleeping.)

Trobrianders (098) Special reference: the island of Kiriwina. Time: 1914.

CRE did not code this case for mother-child sleeping because there was information on sleeping arrangements of husbands and wives and babies during the first month, but not thereafter.  (Barry and Paxson code this case as a "9" which would have been coded as absent on mother-child sleeping.)
Marquesans (105) Special reference: the Te-i'i chiefdom of southwestern Nuku Hiva Island. Time: 1800.

CRE did not code this case for post-partum sex taboo because no information was found. (Barry and Paxson code this as a "1" on the post-partum sex taboo which would have been coded as short on the post-partum taboo.)


CRE declined to rate this case on male initiation because the documents, all reconstructions, were unclear.  CRE notes that all the documents agree that there is a genital operation (and tatooing for oldest sons), but it is not clear that there is a change in status associated with this operation.  For example, Handy (HRAF doc. 1, p. 93) says "For boys there seem to have been no rites at the time of appearance of manhood."  It is possible that Handy just means that it isn't done at puberty because he also says "the operation was performed on boys between the ages of seven and twelve -- that is, before puberty." Linton (doc. 10: 170) says "There was no ceremony for boys at puberty, but at the age of ten or twelve a superincision was made...this was a group operation including all boys who were old enough for it...In the case of the eldest child of an important family, some slight ceremony attended the operation.  Suggs, on the other hand, says that "The male's passage of puberty is marked by circumcision (note: actually a longitudinal incision through the foreskin; Linton calls it a superincision)...it is thought of as a milestone in male developing (HRAF doc. 13, p. 20; written in the present tense in the 1950s). Suggs (doc 13, p. 21) continues: "At present, after a boy has been circumcised, he may be considered to possess the social seal of approval to begin heterosexual activities in earnest."  (Schlegel and Barry say that there was a male rite of passage with a genital operation, so their codes suggest the presence of a male initiation ceremony according to WKA. Since Murdock and Wilson (1972) indicate that residence was typically neolocal, initiation is absent according to the Burton and Whiting definition, regardless of whether a rite of passage involving a genital operation was considered absent or present.)

Japanese (117) Special reference: Okayama prefecture, esp. Niike village.

Post-partum sex taboo is not rated by CRE. HRAF doc. 24, p. 166 (Norbeck) refers to a 33-day period of rest and ceremonial uncleanliness for the mother after birth…” Uncleanliness restrictions are removed on the thirty-third day and the mother may remove her usual full duties in the household and in the hatake. Note: this probably refers to a prohibition on sex, but not sure.
Copper Eskimo (124) Special reference: Mainland Division of Coronado Gulf. Time: 1915.

No information is found by CRE to code the post-partum sex taboo.
Micmac (126) Special reference: the Micmac of the mainland. Time: 1650.

CRE found the information unclear and declined to code for the post-partum sex taboo. Parson (HRAF doc. 8, p. 473) says that formerly there was a post-partum sex taboo of a year.  But the time period this refers to is not clear.  Denys (HRAF doc.  4, p. 410), in the appropriate time period, does say "This wife being pregnant, he sees her no more,” suggesting some sort of taboo.  However, Denys also says (HRAF doc. 3, p. 404) that "...if a woman becomes pregnant whilst she is still suckling a child, she produces an abortion."  CRE notes that this last statement may or may not be contradictory, depending on whether abortion is practiced after the post-partum sex taboo expires.  (Barry and Paxson code this case a "5" which would be a short post-partum taboo.)

Saulteaux (127) Special reference: the northern Saulteaux of the Berens River Band. Time: 1930.

CRE coded this case as lacking a male initiation ceremony according to WKA's definition.  Hallowell (HRAF doc. 4, p. 7) describes a puberty fast for obtaining guardian spirits in the olden days.  CRE notes that such a fast would probably not fit the WKA definition anyway, but regardless it occurred at too early a date.  (Schlegel and Barry code this case as having a male rite of passage with seclusion, so using their data, it would have been coded as present.)

Klamath (138) Special reference: the Klamath tribe as a whole. Time: 1860.

CRE declined to rate this case on the post-partum sex taboo. Voegelin (HRAF doc. 2, p. 117) says that there was a sex taboo for two months after birth.  However CRE notes that Voegelin's informant was 70 in 1936, so the information could readily have been after the ethnographic present. (Barry and Paxson code this case a "4" which would be a short post-partum sex taboo.)

Pawnee (142) Specific reference: The Skidi Pawnee. Time: 1867.

CRE declined to rate this case on the post-partum sex taboo because no information was found. (Barry and Paxson code this case a "3" which would be a short post-partum taboo.)

Omaha (143) Specific reference: The Omaha as a whole. Time: 1860.

CRE declined to rate this case on the post-partum sex taboo because no information was found. (Barry and Paxson code this case a "3" which would be a short post-partum taboo.)


CRE coded this case as lacking a male initiation ceremony by both definitions.  Fletcher and LaFlesche (HRAF doc. 1, pp. 128-31) describe a rite at puberty when the parents put soft clay on faces of the children who are old enough to pray in earnest and then sent them forth to lonely places to establish relations with the mysterious power.  CRE does not consider it a rite of passage because it is about obtaining religious power and the youth passed through the four days of fasting and praying alone with nothing said (i.e., about a change of status) when he returned.  The four day fast may be repeated frequently. (Schlegel and Barry judge a rite of passage to be present with pain and seclusion; therefore using their data, male initiation would be coded present according to the Whiting, Kluckhohn and Anthony definition.)

Chiricahua Apache (148) Special reference: the central band or Chiricahua proper. Time: 1870.

CRE coded this case as having mostly the absence of exclusive mother-child sleeping because of the following statements: "Once the child is old enough for the cradleboard, it becomes his almost permanent home for a number of months." "After he is six or seven months old he is allowed more time outside the cradle and crawls vigorously around the camp (HRAF doc. 1, p. 14, Opler)."  CRE notes that probably by about 3-4 months the baby is on the cradleboard and therefore in a separate bed.  Although in the next period the baby is allowed more time out, it is inferred the baby is still sleeping in the board. For most of the first year then, the baby is sleeping apart from the mother. (Barry and Paxson code this case as an "8" which would have been coded as present on mother-child sleeping.)


CRE declined to code this case on male initiation according to the Whiting, Kluckhohn and Anthony definition because she judged the information unclear.  CRE notes that a boy is a novitiate as a war apprentice, but it is not clear that it is a ceremony that all boys must pass through.  Opler (HRAF doc. 1, pp. 134) tells us "This novitiate constitutes the conventionalized mechanism through which the youth reaches adult status" but he also describes it as voluntary.  There are some ritual elements, such as instruction from the shaman and the boys have certain kinds of paraphrenalia.  There are various "tests" during the novitiate period, but it is also not clear that they are "tests of manliness" per se (HRAF doc. 1, pp. 134-139).  For example, a boy must stay up and guard the camp.  However, there is a change of status if the boy's conduct does not come under sharp criticism. "Of him it is said, 'He has just moved up to adulthood.' " (HRAF doc. 1, p. 139.)  Note: the Opler document is presumably referring to 1870.  (Schlegel and Barry judge male initiation to be absent.)

Papago (151) Special reference: Archie division. Time: 1910.
CRE did not code this for mother-child sleeping because no information was found on sleeping specific to babies. Post-partum sex taboo was also not rated. A purification ceremony was mentioned a month after childbirth, but there is no explicit statement that sex was resumed (HRAF doc. 2, p. 157)
Warrau (162) Special reference: Orinoco delta.  Time: 1935.

CRE codes this as "don't know" because of ambiguous information. Turrado Moreno (HRAF doc. 6, p. 270, orig. 267) says that "little ones" are put to bed in different hammocks.  Is a "little one" an infant?  A later document, Suarez (doc 31, p. 100, orig. 123 [1962-1968]) says "She [the Warao mother] sleeps with the smallest one until he/she begins to walk and the time comes to weave him/her his/her own hammock to sleep alone."  It is possible that the first document is describing a pattern for somewhat older "little ones."  The second document is clear, but because of the later date cannot be relied on alone. (Barry and Paxson code this case a "9" which would have been coded as absent on mother-child sleeping.)


CRE judges a male initation rite to be absent.  Turrado Moreno (HRAF doc. 6, p. 274, orig. 271) says "When the boys approach puberty, they perform no ceremony with them..." (Schlegel and Barry code this case as having a male initiation ceremony with pain, so it would have been coded as present using the WKA definition.)


CRE declined to rate this case on the post-partum sex taboo because the only information found was from Wilbert, over twenty years later. (Barry and Paxson code this case a "4" which would have been coded as a short post-partum sex taboo.)

Carib (164) Special reference: Barama River in British Guiana. Time: 1932.  

CRE did not code sleeping arrangements because she found no information about where the baby sleeps.  A husband and wife have different hammocks (HRAF doc. 1, p. 40, Gillin). (Barry and Paxson code this case as "4" which would have been coded as absent on mother-child sleeping.)

Saramacca (165) Special reference: Saramacca group of Bush Negroes in the upper basin of the Suriname River.  Time: 1928.
CRE did not code on sleeping arrangements because she found nothing on the position of the baby during sleeping. (Barry and Paxson code this case as a "6" which would have been coded as present on mother-child sleeping.)

Aymara (172) Special reference: Ayllu near Chucuito, Peru. Time: 1940.

It might be inferred that there was no post-partum sex taboo since it is said (HRAF doc. 2:, p. 166b) that “Childbirth places no restrictions upon the father.” However, CRE decided not to make the inference.
Siriono (173). Special reference: forests near the Rio Blanco. Time: 1942.

CRE coded this as exclusive mother-child sleeping absent.  Holmberg states that "young children commonly sleep with the father and mother, so that there may be as many as four or five people crowded together in a single hammock." CRE notes that although infants are not explicitly mentioned, it is highly unlikely that the baby would sleep separately, while the older "young children" slept with the parents.  (Barry and Paxson code this as an "8" which would have been coded as present on mother-child sleeping.)

Nambicuara (174). Special reference: The Cocozu or eastern Nambicuara.  Time: 1940.

CRE found no information on sleeping and therefore did not code this case on sleeping arrangements.
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� By “close” is meant a reliability score of less than 7 or 8. The warfare reliability scores can be found in column 4 in C.R. Ember and M. Ember 1992b.





� We thank Kimber Haddix for volunteering to work on this project. (She has since become a professional anthropologist—Kimber Haddix McKay.) She retrieved information about genital operations, seclusion from women, tests of manliness and other nongenital pain inflicted during male initiation ceremonies for those societies which Schlegel and Barry (1979) coded as having male initiation ceremonies. On the basis of the information Haddix collected, the first author coded a case according to the Whiting et al. (1958) definition of male initiation and according to the Burton and Whiting (1961) definition. The Schlegel and Barry (1979: 199) definition of male initiation is: “some social recognition, in ceremonial form, of the transition from childhood into the next stage…”)





� John Whiting (personal communication) told the first author that by painful hazing he meant any kind of pain inflicted in a ritualized way.





PAGE  
1

